Exegesis of 1 John 4:7-5:4a








Structure. This section contains a number of subsections, but not all of them are readily agreed upon by interpreters.  Both 4:7 and 4:11 begin with the author addressing the readers as ∆Agaphtoiv, so 4:7-10 appears to be a discrete unit, with 4:11 marking the beginning of another.  The ending of the second subsection and the remaining subsections of the unit are far from clear, however.  Because of the importance that the theme "God is love" has for the second half of the Epistle, I am inclined to end the second subdivision with 4:16a, and begin the third subsection with the author's declaration in 4:16b, oJ qeoV" ajgavph ejstivn (a theme resumed from 4:8).  A likely candidate for the begin�ning of the fourth (and final) subsection is the author's hypothetically-worded statement aimed at the opponents in 4:20, "If anyone should say, 'I love God,' and hates his brother…," which with its introductory formula ejavn ti" ei[ph/ is reminiscent of 1:6, 8, and 10.  This is less clear as a sub�division, however, and it is easy to see how 4:19 could fit with what precedes or with what follows; it is clearly another of the author's "hinge" verses which mark the transition from one thought to another, but it is not entirely clear to which subsection it should be assigned.  








4:7.  Beloved, let us love one another, because love is from God, and everyone who loves is begotten by God and knows God.





• The force of the o{ti in 4:7.  This o{ti is causal, giving the reason why the readers, as believers, ought to love one another: because love comes from God.  The next clause, introduced by kaiv, does not give a second reason (i.e., is not related to the o{ti-clause), but introduces a second and additional thought: everyone who loves is begotten by God and knows God.








• The significance of the pa'" oJ + participle construction in 4:7.  As in 2:23 and 3:4, the author uses pa'" with the present articular participle as a generalization to describe a category of people (see the first Note on 3:4).  From the author's "either/or" perspective, which tends to see things in terms of polar opposites, the use of such a generalization presents a way of categorizing the opponents on the one hand and the readers, whom the author regards as genuine Christians, on the other.  "Everyone who loves" refers to all true Christians, who give evidence by their love for one another that they have indeed been begotten by God and are thus God's children.  The opposite situation is described in the following verse, 4:8, where (although pa'" is omitted) it is clear that a contrast is intended.  (See the first Note on 4:8 below.)








• The meaning of gennavw in 4:7.  The verb gennavw in this context means to be begotten by God and thus a child of God.  The imagery in 1 John is that of the male parent who begets children.  See the seventh Note on 2:29 for further discussion of the imagery.








4:8.  The person who does not love does not know God, because God is love.





• The referent of oJ mhV ajgapw'n in 4:8.  This construction is the opposite of the pa'" oJ + participle construction in 4:7b (see the second Note on 4:7 above).  There the phrase pa'" oJ ajgapw'n was a generalization referring to every true Christian: everyone who loves his brother gives evidence by his love for his fellow believers that he has indeed been begotten by God and is thus God's child.  In contrast, the person who does not love, oJ mhV ajgapw'n in 4:8, does not know God, and thus is not a believer.  This is a reference to the opponents, who (in the author's opinion) have demonstrated by their failure to love the brethren that they are not genuine Christians.  The only specific moral fault the author ever charges his opponents with is failure to show love for the brothers when they are in need (3:17).  








• The meaning of the statement in 4:8, "God is love".  The author proclaims in 4:8 oJ qeoV" ajgavph ejstivn, but from a grammatical standpoint this is not a proposition in which subject and predicate nominative are interchangeable ("God is love" does not equal "love is God").  The predicate noun is anarthrous, as it is in two other Johannine formulas describing God, "God is light" in 1 John 1:5 and "God is Spirit" in GJohn 4:24.  The anarthrous predicate suggests a qualitative force, not a mere abstraction, so that a quality of God's character is what is described here.  But this is more than just another way of expressing "God loves…" because, as C. H. Dodd (The Johannine Epistles [London: Hodder & Stoughton, 1946], p. 110) has pointed out, all God's activity is loving activity, so that 'loving' is not just one more activity that God carries out like ruling or judging.  Because this is so, because all God's activity is loving activity and involves the expression of love, the author can rightly conclude that the person who does not love must not know God.  If they did, they would act in love, because all God's activity is loving activity.








4:9.  By this the love of God is revealed in us: that God has sent His only Son into the world in order that we might live through Him.





• The referent of ejn touvtw/ at the beginning of 4:9.  Once again there is the problem of determining whether the phrase ejn touvtw/ refers to what precedes or to what follows.  This is the first of 5 uses of the phrase in the present section, in 4:9, 4:10, 4:13, 4:17, and 5:2.  In this case (as also in the next two instances) the construction fits category (1) as explained in the second Note on 2:3.  There is a o{ti-clause following which is related and which explains (i.e., which is epexe�getical to) the phrase ejn touvtw/.  Thus the meaning here is, "By this the love of God is revealed in us: that God has sent His only Son into the world in order that we might live through Him."








• The force of the genitive tou' qeou' in 4:9.  In terms of syntax the force of the genitive tou' qeou' may be objective, subjective, or both.  The various options and difficulties in understanding the genitive used with qeov" in 1 John are discussed in the second Note on 2:5 where the phrase occurs for the first time in the Epistle.  In this case the epexegetical o{ti-clause which follows makes it clear that this is a subjective genitive, emphasizing God's love for us rather than our love for God, because it describes God's action in sending His Son into the world.








• The meaning of the phrase ejn hJmi'n in 4:9.  This phrase is best understood as the equivalent of a dative of sphere, but this description does not specify where the love of God is revealed with regard to believers: "in our midst" (i.e., among us) or "within us" (i.e., internally within believers).  The latter seems probable, because in the context the concept of God's indwelling of the believer is mentioned in 4:12: "God resides (mevnei) in us…."








• The meaning of monogenh'" in 4:9.  Although this word is often translated "only begotten," such a translation is a bit misleading, since in English it appears to express a metaphysical relation�ship.  The word in Greek was used of an only child (a son [Lk. 7:12, 9:38] or a daughter [Lk. 8:42]).  It was also used of something unique (only one of its kind) such as the mythological Phoenix (1 Clement 25:2). From here it passes easily to a description of Isaac (Heb. 11:17 and Josephus, Antiquities, I. 222) who was not Abraham's only son, but was one-of-a-kind because he was the child of the promise.  Thus the word means "one-of-a-kind" and is reserved for Jesus in the Johannine literature of the NT.  While all Christians are children of God (tevkna qeou'), Jesus is God's Son in a unique, one-of-a-kind sense.  The word is used in this way in all its uses in GJohn (1:14, 1:18, 3:16, and 3:18).








• The meaning of kovsmo" in 4:9.  The word kovsmo" is used both neutrally and negatively in the Johannine literature (see the second Note on 2:2 for examples of both neutral and negative uses).  In formulas like this one, which echoes GJohn 3:16 and speaks of God sending His Son to be the Savior of the world, the word is used in a neutral sense (cf. the use in 4:14 where it is explicitly stated that "the Father sent the Son to be the Savior of the world").








4:10.  In this is love:  not that we have loved God, but that He loved us and sent His Son [to be] the propitiation for our sins.





• The referent of ejn touvtw/ at the beginning of 4:10.  Once again there is the (by now familiar) problem of determining the referent of this phrase.  This use, like the one in the previous verse (see the first Note on 4:9) fits category (1) of the uses of ejn touvtw/ in 1 John as described in the second Note on 2:3.  There are two o{ti-clauses which follow, both of which are epexegetical to the phrase ejn touvtw/ and explain what the love of God consists of: first, stated negatively, "not that we have loved God," and then positively, "but that God loved us and sent His Son to be the propitiation for our sins."








• The meaning of iJlasmov" in 4:10.  As we explained in the first Note on 2:2, inherent in the meaning of this word is the idea of turning away the divine wrath, so that "propitiation" is the closest English equivalent.  God's love for us is expressed in His sending His Son to be the propitiation (the propitiatory sacrifice) for our sins on the cross.  This is an indirect way for the author to allude to one of the main points of his controversy with the opponents: the significance for believers' salvation of Jesus' earthly life and ministry, including especially His sacrificial death on the cross.








• The relationship of the two o{ti-clauses in 4:10 to the author's argument.  As explained above in the first Note on 4:10, the two o{ti-clauses are epexegetical to the phrase ejn touvtw/ which begins the verse.  What is important (as far as the author is concerned) is not whether we love God (or say that we love God--a claim of the opponents is probably behind this), but that God has loved us and sent His Son to be a propitiatory sacrifice which removes believers' sins.  This latter point is similar to the point made in 2:2 and is at the heart of the author's dispute with the opponents, because they were denying any salvific value to Jesus' earthly life and ministry, including His death on the cross.  See also the discussion of the views of the opponents on pp. 14-15 of the Notes.








4:11.  Beloved, if God so loved us, we also ought to love one another.





• The conditional sentence in 4:11.  This is a first-class conditional sentence with eij + aorist indicative in the protasis.  Reality is assumed for the sake of argument with a first-class condi�tion, and the author here assumes the reality of the protasis, which his readers, if believers, would also be expected to agree with: assuming that God has loved us in this way, it follows that we ought to love one another.  God's act of love in sending His Son into the world to be the propitiatory sacrifice for our sins ought to motivate us as believers to love one another in a similar sacrificial fashion.  The author has made the same point already in 1 John 3:16.








• The significance of the statement in the apodosis, "we ought to love one another".  In the previous Note we mentioned that the author has already pointed out to his readers that, in light of His sacri�ficial love for them demonstrated in His death on the cross, Jesus set for believers an example to follow of sacrificial love for one another.  Just as in 3:16 and 2:6, the example of Jesus' sacrificial love puts the Christian under obligation to love one's brother in the same way.  But this is just what the opponents were not doing: in 3:17 the author charged them with refusing to love their brothers by their withholding of needed material assistance.  Thus, by their failure to love the brothers sacri�ficially according to the example Jesus set for believers, the opponents have demonstrated again the falsity of their claims to love God and know God (cf. 2:9).








4:12.  No one has seen God at any time.  If we love one another, God resides in us, and His love is perfected in us.





• The significance of the author's claim in 4:12, "no one has seen God at any time".  This claim is made three times in GJohn (1:18, 5:37, and 6:46) and is repeated in 1 John 4:20.  Yet in GJohn 14:9 Jesus apparently contradicted this when He told His disciples, "he who has seen Me has seen the Father."  This is said in light of Jesus' revelation to the disciples of who the Father is and what He is like through Jesus' own self-revelation during His earthly life and ministry.  But it is still true that no man has ever seen God as God is; Jesus' revelation of the Father in His own life and actions is not exactly the same as seeing God Himself.  According to 1 John 3:2 the ability to see God (just as He is) is promised to believers as a yet future reward (see the fifth, sixth, and seventh Notes on 3:2).  The strength of the author's denial here that anyone has yet seen God may well be a polemic response to a direct claim of the opponents to have 'seen' God; other claims of the opponents are alluded to in 4:8a (to have 'known' God) and 4:10a (to have 'loved' God).  This is further supported by the author's previous statements in 3:6, where he linked the concepts of 'seeing' God and 'knowing' God together.








• The meaning of the phrase "God resides in us" (oJ qeoV" ejn hJmi'n mevnei) in 4:12.  This is a reference to the permanent relationship which God has with the believer.  Here it refers specifically to God's indwelling of the believer in the person of the Holy Spirit, as indicated by 4:13b.  See the first Note on 2:6 for a compre�hensive survey of the uses of mevnw in 1 John.








• The meaning of the phrase "His [God's] love is perfected (teteleiwmevnh ejstivn) in us" in 4:12.  First it is necessary to decide whether aujtou' (referring to God) is subjective (God's love for us) or objective (our love for God).  It is clear that a subjective genitive, stressing God's love for us, is in view here, because the immediate context, 4:11a, has believers as the objects of God's love (oJ qeoV" hjgavphsen hJma'").  The entire phrase hJ ajgavph aujtou' ejn hJmi'n teteleiwmevnh ejstivn then refers to what happens when believers love one another (note the protasis of the conditional sentence in 4:12, ejavn ajgapw'men ajllhvlou").  The love that comes from God, the love that He has for us, reaches perfection in our love for others, which is what God wants and what believers are commanded to do (cf. 3:23b).





(Note: There is a hypothetical question which the text does not answer.  What happens if believers do not love one another?  Are both apodoses in 4:12 not true, so that (a) God does not 'reside' in such a person and (b) God's love does not reach perfection in such a person?  It seems probable that only the second would not be true: God's love would not reach perfection in such an individual.  But the author is not interested in raising such a question, probably because for him a genuine Christian indwelt by God who does not love his brother is a contradiction in terms.  In the dualistic ('either/or') framework of the author's thought, it is not possible to conceive of a genuine believer who as such does not love his brother.)








4:13.  By this we know that we reside in Him and He in us: in that He has given us of His Spirit.





• The referent of ejn touvtw/ at the beginning of 4:13.  Again the referent of the phrase ejn touvtw/ is a problem.  There are two o{ti-clauses which follow.  The first is an indirect discourse clause related to ginwvskomen and giving the content of what believers know: that we reside in Him and He in us.  The second o{ti-clause is epexegetical or explanatory to the ejn touvtw/ phrase, explaining how believers know that they reside in God and God remains in them: in that He has given us of His Spirit.  Thus this occurrence of ejn touvtw/ fits category (1) as described in the second Note on 2:3.  According to the author of 1 John, the Father's giving of the indwelling Holy Spirit to the believer is one means of providing assurance to the believer of his relationship to God.  This is what was also stated in 3:24b in essentially identical terms.








• The meaning of the phrase ejk tou' pneuvmato" in 4:13.  As mentioned in the previous Note, it is the Father's giving of the indwelling Holy Spirit to the believer which provides assurance to the believer of his or her relationship to God.  The genitive here, like the phrase in 3:24, probably reflects a partitive nuance, so that the author portrays God as 'apportioning' His Spirit to indivi�dual believers.  This leads to the important observation that the author is not particularly interested in emphasizing the ongoing interior witness of the Holy Spirit (which is what the passage is often understood to mean) but is emphasizing the fact that God has given the Spirit to believers, and it is this fact that gives believers assurance of their relationship to God.  In other words, it is the fact that the Holy Spirit has been given to believers, rather than the ongoing interior testimony of the Holy Spirit within the believer, which is the primary source of the believer's assurance.








4:14.  And we have seen and testify that the Father has sent the Son [to be] the Savior of the world.





• The referent of hJmei'" in 4:14.  In the first Note on 4:6 we discussed whether the author's use of the first person plural pronoun hJmei'" was a distinctive use, in which the author wished to set himself and the other apostolic eyewitnesses in contrast to the readers, or a nondistinctive use, by which the author intended to include with himself the readers and all genuine Christians.  The same question may be raised here.  This could be a distinctive use of the pronoun referring specifically to the author and the company of apostolic eyewitnesses to which he belongs, since the language here (teqeavmeqa kaiV marturou'men) recalls the emphasis on the apostolic eyewitness testimony in the Prologue (1:1-4).  But the author here appears to be speaking of more than physical sight, because in context what is 'seen' is that "the Father has sent the Son to be the Savior of the world" (4:14b, cf. GJohn 4:42).  Thus the author probably intends to include the readers in the reference here, as believers who are holding fast to the apostolic testimony: they themselves are able to testify to the salvific role of the Son (unlike the opponents).  Thus this use of hJmei'", like the other first person plural pronouns in 4:11-13, is a nondistinctive use and refers to both the author and the readers (as well as all genuine believers).








• The syntactical relationship of swth''ra to uiJovn in 4:14.  Swth'ra is the object complement of uiJovn in a double accusative construction in 4:14, so there is an understood equative verb joining the two, with the resultant meaning "the Father sent the Son to be the Savior of the world."








4:15.  Whoever confesses that Jesus is the Son of God, God resides in him and he in God.





• The significance of the confession in 4:15, "Jesus is the Son of God," in terms of the author's argument.  It seems clear from the reference to God's giving of His Spirit as an accomplished fact in 4:13b and from the reference to God's indwelling of the believer in 4:15b (the second half of the present verse) that the confession introduced by the author in 4:15a, that "Jesus is the Son of God," is a confession which constitutes the one who makes it a believer (compare GJohn 20:31, the purpose statement for the Fourth Gospel).  We might suspect it is particu�larly aimed at the author's opponents, and is in fact something the opponents would not or could not say.  The author's use of the Greek article oJ with uiJoV" tou' qeou' implies that the problem is not with the predicate, "Son of God," but with the subject, Jesus: whether Jesus was in fact in this relation�ship to God.  The opponents would probably have been forced to deny that He was.  See the second Note on 4:3 and the discussion of the opponents' views on pp. 14-15 of the Notes.








4:16.  And we have come to know and have believed the love which God has in us.  God is love, and the one who resides in love resides in God, and God resides in him.





• The referent of hJmei'" in 4:16a.  The author's use of the first person plural pro�noun hJmei'" here is almost certainly nondistinctive, including himself, the readers, and all genuine believers as contrasted to the opponents.  See the extended discussion of this issue in the first Note on 4:14 above, which also applies to the present instance.








• The meaning of the verbs ejgnwvkamen and pepisteuvkamen in 4:16.  Both verbs are perfect tense, implying a past action with existing results.  In this case the past action is specified as the recog�nition of (ejgnwvkamen ) and belief in (pepisteuvkamen ) "the love which God has in us".  But what is the relationship between the two verbs ginwvskw and pisteuvw?  Some interpreters would see a different nuance in each.  But in GJohn the two verbs frequently occur together in the same context, often in the same tense; examples may be found in GJohn 6:69, 8:31-32, 10:38, 14:7-10, and 17:8.  They also occur together in one other context in 1 John, 4:1-2.  Of these GJohn 6:69, Peter's confession, is the closest parallel to the usage here: "We have come to believe [pepisteuvkamen] and know [ejgnwvkamen] that You are the Holy One of God."  Here the order between "knowing" and "believing" is reversed from 1 John 4:16, but an examination of the other examples from GJohn should make it clear that there is no difference in meaning when the order of the terms is reversed.  It appears that the author considered both terms to describe a single composite action.  Thus they represent a hendiadys which describes an act of faith/belief/trust on the part of the individual; knowledge (true knowledge) is an inseparable part of this act of faith.








• The force of the preposition ejn in the phrase ejn hJmi'n in 4:16a.  Although "for" (in the sense of "on behalf of") is possible and is a common English translation, the other uses of the same phrase in 4:9 (where it refers to God's love for us) and 4:12 (where it refers to God's indwelling of the believer) suggest that the author intends to emphasize interiority here--a reference to God's love expressed in believers.  This is confirmed by the only other uses in 1 John of the verb e[cw with the preposition ejn (3:15 and 5:10) both of which literally mean something in someone.








• The relationship of 4:16b to the context.  This is a restatement or "echo" of 4:13 and 4:15b which emphasizes the mutual indwelling of God and the believer.  The statement here relates this theme of mutual indwelling to the author's assertion in 4:8 that "God is love" (for further discussion of the meaning of the phrase "God is love" see the second Note on 4:8).








4:17.  By this love is perfected with us, so that we might have confidence in the day of judgment, because just as that One is, so also are we in this world.  There is no fear in love,





• The referent of ejn touvtw/ at the beginning of 4:17.  The referent of ejn touvtw/ here is more difficult to determine than most, because while there are both i{na- and o{ti-clauses following, it is not clear whether or not they are related to the ejn touvtw/.  Thus this use of ejn touvtw/ falls into category (3) as described in the second Note on 2:3; it may refer either to what precedes or to what follows.





There are actually three possibilities for the referent of ejn touvtw/ in 4:17: (a) it may refer to the i{na-clause which immediately follows, so that the love of believers is brought to perfection in that they have confidence in the day of judgment.  The main problem with this interpretation is that since the day of judgment is still future, it necessitates understanding the second use of the preposition "in" (ejn2) to mean "about, concerning" with reference to the day of judgment in order to make logical sense.  (b) The ejn touvtw/ may refer to the o{ti-clause in 4:17b, meaning "love is perfected with us…in that just as He [Christ] is, so also are we in this world."  This makes logical sense, and we have seen numerous cases where ejn touvtw/ is explained by a o{ti-clause that follows.  However, according to this understanding the intervening i{na-clause is awkward, and there is no other instance of the phrase ejn touvtw/ explained by a following o{ti-clause where a i{na-clause intervenes between the two in this way.  (c) Thus, the third possibility is that ejn touvtw/ refers to what precedes in 4:16b, and this also would make logical sense: "By this—by our residing in love so that we reside in God and He resides in us—is love brought to perfection with us."  This has the additional advantage of agreeing precisely with what the author has already said in 4:12: "If we love one another, God remains in us and His love is brought to perfection in us."





Thus option (c) is best, with the phrase ejn touvtw/ referring to what precedes in 4:16b, and the i{na-clause which follows indicates the result of this perfection of love in believers: in the future day of judgment they will have confidence.  The o{ti-clause would then give the reason for such confidence in the day of judgment: because just as Jesus is, so also are believers in this world—they are already currently in relationship with God just as Jesus is.








• The force and syntactical relationship of the preposition metav in 4:17.  The preposition means "with" and modifies the verb teteleivwtai.  If the preposi�tional phrase modified the noun hJ ajgavph which immediately precedes it, it would almost certainly have the Greek article, thus: hJ ajgavph hJ meq∆ hJmw'n.  To say "love has been perfected with us" means "with regard to our actions in loving our brothers."








• The referent of ejkei'no" in 4:17.  Once more the author uses the pronoun ejkei'no" to refer to Jesus Christ, as he did in 2:6, 3:3, 3;5, 3:7, and 3:16 (see the initial discussion of this issue in the second Note on 2:6).  A reference to Christ is confirmed in this context because the author says that "just as He is, so also are we [believers] in this world" and since 3:2 indicated that believers are to be like God in the future (but are not yet), the only One believers can be like already in the present age is Jesus Christ (see the seventh Note on 3:2 for a discussion of the context there).








4:18.  …but perfect love drives out fear, because fear has to do with punishment; and the person who fears [punishment] has not been perfected in love.





• The referent of the phrase hJ teleiva ajgavph in 4:18.  The author's capacity for writing some�what obscurely, as usual, has resulted in a text capable of various interpretations.  Commentators have questioned whether the reference in 4:18 to "perfect love" refers to (1) God's love for believers, (2) the believer's love for God, or (3) believers' love for one another.  It seems probable that in a number of these references to 'perfected' love the author does not have one idea or the other exclusively in view, however, but rather a concept of love on a sort of continuum:  "perfect" love begins with God, who Himself is love (4:8) and from whom all love proceeds (4:19).  God's love for the world of men is manifested in His sending of His Son Jesus into the world to be its Savior ((4:9, 10, 14).  This divine love manifested in Jesus as He came into the world gives life to those who believe in Him (4:9b, GJohn 1:4), and resides in believers, actively manifesting itself in both love of the brethren and love of God (4:21).








• The meaning of the phrase oJ fovbo" kovlasin e[cei in 4:18.  The entire phrase may be understood in two slightly different ways: "fear has its own punishment" or "fear has to do with [includes] punishment."  These are not far apart, however, and the real key to understanding the expression lies in the meaning of the word kovlasi".  While it may refer to torture or torment (BAGD s.v., 1, p. 440) there are numerous Koiné references involving eternal punishment (2 Macc. 4:38, Test. Reuben 5;5, Test. Gad 7:5) and this is also the use in the only other NT reference, Matt. 25:46.  In the present context, where the author has mentioned confidence in the day of judgment (4:17), it seems virtually certain that eternal punishment (or fear of it) is what is meant here.  The (only) alternative to perfected love, which results in confidence at the day of judgment, is fear, which has to do with the punishment one is afraid of receiving at the judgment.  As 4:18b states, "the person who fears [punishment] has not been perfected in love."  It is often assumed by interpreters that the opposite to perfected love (which casts out fear) is imperfect love (which still has fear and therefore no assurance).  This is possible, but it is not likely, because the author nowhere mentions 'imperfect' love, and for him the opposite of 'perfected' love appears to be not imperfect love but hate (cf. 4:20).  In other words, in the dualistic ('either/or') categories in which the author presents his arguments, one is either a genuine believer, who becomes 'perfected' in love as he remains/resides in love and in a mutually indwelling relationship with God (cf. 4:16b), or one is not a genuine believer at all, but one who (like the opponents) hates his brother, is a liar, and does not know God at all.  Such a person should well fear judgment and eternal punishment because in the author's view that is precisely where he is headed!








4:19.  We love because He loved us first.





• The referent of aujtov" in 4:19.  The pronoun aujtov" in 4:19 almost certainly refers to God, because 4:16a explicitly mentions "the love which God has for us."  This love on God's part is manifested in His sending His Son into the world to be the Savior of the world (cf. 4:9, 10, 14).








• The object of ajgapw'men in 4:19.  No object is supplied for the verb (the author with his propensity for obscurity has left it to the readers to supply the object).  The obvious objects that could be supplied from the context are either God Himself or other believers (the brethren).  It may well be that the author has both in mind at this point; the statement is general enough to cover both alternatives, although the following verse puts more emphasis on love for the brethren.








4:20.  If anyone should say "I love God" and [yet] hates his brother, he is a liar, because the person who does not love his brother whom he has seen cannot love God whom he has not seen.





• The relationship of the phrase ejavn ti" ei[ph/... in 4:20 to the author's argument.  Here the author has reverted to hypothetical statements like those in 1:6, 8, 10 and 2:4, 6, 9.  Like those former statements, this one almost certainly has the author's opponents in view: they claim to love God, but fail to love the brothers.  This leads the author to conclude that such a person is a liar, and the reason is given in the following clause introduced by gavr: he is a liar because the person who does not love his brother whom he has seen cannot (ouj duvnatai) love God whom he has not seen (cf. 4:12).








• The structure of 4:20b.  The structure of the second half of 4:20 is chiastic, as follows:





[A]	oJ gaVr mhV ajgapw'n


[B]	toVn ajdelfoVn aujtou' o}n eJwvraken,


[B´]	toVn qeoVn o}n oujc eJwvraken


[A´]	ouj duvnatai ajgapa'n.





In a similar statement in 3:17 the author implied by use of a rhetorical question that God's love cannot reside (the verb used in 3:17 is mevnw) in an individual who refuses to love his brother (especially his brother in need); now the author states explicitly that such a person cannot love God, and this is emphasized further by the chiastic arrangement.








• The meaning of the author's statement in 4:20, "the person who does not love his brother...cannot love God...".  For the author, it is impossible for such a person to love God, because all the love there is comes from God (cf. 4:8) and thus this person who does not love his brother has no relationship with God at all.  See also the first Note on 4:18 for a discussion of the author's concept of love.








4:21.  And the commandment we have from Him is this: that the person who loves God should love his brother also.





• The force of the i{na-clause in 4:21.  The i{na-clause in 4:21 could be giving the purpose or the result of the commandment mentioned in the first half of the verse, but if it does, the author nowhere specifies what the commandment consists of.  It makes better sense to understand this i{na-clause as epexegetical to the pronoun tauvthn at the beginning of 4:21 and thus explaining what the commandment consists of: "that the person who loves God should love his brother also."








• The referent of aujtou'1 in 4:21.  In the context this is best understood as a reference to God, who has been the subject of frequent mention in the preceding context.  This is consistent with the tendency of the author throughout 1 John to attribute the commandment to love one another to God (2:3-4, 3:22-24) even though GJohn attributes it to Jesus (GJohn 13:34-35).  A reference to God here is also confirmed by the author's failure to use ejkei'no", which he consistently uses elsewhere in 1 John to specify a reference to Jesus Christ (2:6, 3:3, 3;5, 3:7, 3:16, and 4:17).








5:1.  Everyone who believes that Jesus is the Messiah is begotten by God, and everyone who loves the father also loves the child begotten by him.





• The significance of the confession, "that Jesus is the Messiah" (o{ti ∆Ihsou'" ejstin oJ Cristov"), to the author's argument.  The person who believes this is acknowledged to be a believer ("has been begotten by God").  What problem would the opponents have had with such a formula�tion?  There is no indication that they would have had a problem with the predicate; more likely they would have had problems with the subject, Jesus.  In other words, the opponents would have had problems with the unique and unqualified application of the title "Messiah" ("Christ") to Jesus during His earthly career and ministry.  Together with the confession in 4:15 and 5:5, "Jesus is the Son of God," the confession here forms the full and complete Johannine confession as found in GJohn 20:31 ("that you may believe that Jesus is the Christ, the Son of God…".  For further dis�cussion of the views of the opponents, see the previous section of the Notes, "The Opponents and Their Teaching in 1 John".








• The meaning of gennavw in 5:1.  The verb gennavw here means to be begotten by God and thus a child of God.  The imagery in 1 John is that of the male parent who begets children.  See the seventh Note on 2:29 for further discussion of this imagery.








• The meaning of 5:1b--a general observation or a specific statement about God and Christians.  There are three ways in which the second half of 5:1 has been understood: (1) as a general statement, proverbial in nature, applying to any parent: "everyone who loves the father also loves the child begotten by him."  (2) This has also been understood as a statement that is particularly true of one's own parent: "everyone who loves his own father also loves the (other) children begotten by him (i.e., one's own brothers and sisters)."  (3)  This could be understood as a state�ment which refers particularly to God, in light of the context (5:1a): "everyone who loves God who begot Christians also loves the Christians who are begotten by God."  Without doubt options (2) and (3) are implications of the statement in its present context, but it seems most probable that the meaning of the statement is more general and proverbial in nature (option 1).  This is likely because of the way in which it is introduced by the author with pa'" oJ + participle.  The author could have been more explicit and said something like, "everyone who loves God also loves God's children" had he intended option (3) without ambiguity.  Yet that, in context, is the ultimate application of the statement, because it ultimately refers to the true Christian who, because he loves God, also loves the brethren, those who are God's offspring.  This is the opposite of 4:20, where the author asserted that the opponents, who profess to love God but do not love the brethren, cannot really love God because they do not love the brethren.








5:2.  By this we know that we love the children of God: whenever we love God and obey His commandments.





• The referent of ejn touvtw/ at the beginning of 5:2.  Once more there is the familiar difficulty of determining whether the phrase refers to what precedes or to what follows.  Here, because ejn touvtw/ is followed by a clause introduced by o{tan which appears to be related, it is best to understand ejn touvtw/ as referring to what follows.  Thus it falls into category (1) as discussed in the second Note on 2:3, and the following o{tan-clause is epexegetical to ejn touvtw/, explaining how we know that we love God's children:  "by this we know that we love God's children, whenever we love God and keep His commandments."  For the meaning of this statement, see the following Note.








• The meaning of 5:2, "we know that we love God's children when we love God and obey Him".  It is not entirely clear what the author means by this, because at face value it is exactly the opposite of 4:20, where he stated that we could know that we love God when we love the brethren.  Now he says we can know that we love the brethren when we love God!  This becomes understandable if the debate here is over two things at once: whether or not we really love God (which is addressed by 4:20) and how we can know that we really love God's children (which is addressed by 5:2).  Both these alternatives are plausible if the author here is dealing with two aspects of the controversy with the opponents at the same time.  On the one hand the opponents claim to love God, but do not love the brethren of the community to which the author is writing, because they have seceded from it.  Thus in 4:20 the author questions the validity of their claim to know God, because they fail to love the brethren.  On the other hand, the question for the readers is, "how may we know that we really love  God's children?" (a question that might reasonably follow from the author's statement in 5:1b) and the author answers that one must be loving God and obeying Him in order to know that.








5:3.  For this is the love of God: that we keep His commandments.  And His com�mandments are not burdensome,





• The force of the gavr at the beginning of 5:3.  This is similar to another introductory formula used by the author of 1 John, kaiV au{th ejstivn (used in 1:5, 5:4, 5:11, and 5:14).  The gavr draws an inference based on the preceding statements, particularly the one in 5:2b, regarding the love of God.  If in 5:2 loving God and keeping His commandments is the key to knowing that we love God's children, it is important to define what the love of God involves, and this is what the author is doing in 5:3.  In fact, as the following i{na-clause makes clear, loving God consists in keeping His commandments (see the following Note).








• The force of the i{na-clause in 5:3.  The au{th which begins 5:3 has the i{na-clause as its referent.  The i{na-clause is epexegetical to the preceding phrase, explaining what the love of God consists of:  "that we keep His [God's] commandments."  This is not the only Johannine definition of love: it was defined from God's perspective in 4:10 (He sent His Son into the world to be the propitiatory sacrifice for our sins) and from the believer's perspective in 2 John 6, which is very close in meaning to the present verse: "and this is love, that we walk according to His commandments."  The Johannine definition of love for God from the believer's point of view concerns obedience to God's commandments (compare GJohn 14:15, 21; and especially, in context, 15:12).








• The force of the genitive tou' qeou' in 5:3.  Once again the genitive could be understood as objective, subjective, or both (see the second Note on 2:5 for a discussion of these options in Johannine usage).  Here an objective sense is more likely (believers' love for God) because in the previous verse it is clear that God is the object of believers' love.








• The punctuation of 5:3.  Contrary to the punctuation of the Nestle-Aland 26th edition and the United Bible Societies' 3rd edition, it is best to place a full stop (period) following thrw'men in 5:3.  The subordinate clause introduced by o{ti at the beginning of 5:4 is related to the second half of 5:3 which begins with kaiv.  Kaiv is commonly used by the author to begin a new sentence, probably by analogy with the Hebrew w-consecutive.








• The description of God's commandments as not being "weighty" (barei'ai) in 5:3.  "Weighty" here is a figurative way of describing a commandment as "burdensome" or "difficult", as indicated by Deut. 30:11 and reiterated by Jesus in Matt. 11:30.  In contrast Jesus described the Pharisees in Matt. 23:4 as "binding up heavy loads and laying them on men's shoulders."  The author may well be thinking of Jesus' words in Matt. 11:30, "My yoke is easy and My burden is light"; in any case, the implicit reason the author can describe God's commandments as not being weighty is because the commandment is to love one another, and God Himself is the source of this love which believers are to have for one another.








5:4a.  …because everyone who is begotten by God conquers the world.





• The force of the o{ti at the beginning of 5:4.  The explicit reason the commandments of God are not burdensome to the believer is given by the o{ti-clause at the beginning of 5:4.  It is because "everyone who is begotten by God conquers the world."  Once again, the author's language is far from clear at this point, and so is his meaning, but the author has used the verb nikavw previously to describe the believer's victory over the Enemy, the Evil One himself, in 2:13-14, and over the secessionist opponents, described as "false prophets" in 4:4.  This suggests that what the author has in mind here is a victory over the opponents, who now belong to the world and speak its language (cf. 4:5).  In the face of the opponents' attempts through their false teaching to confuse the readers (true believers) about who it is they are supposed to love, the author assures the readers that loving God and keeping His commandments assures us that we really do love God's children, and because we have already achieved victory over the world through our faith, keeping God's commandments is not a difficult matter.








• The use of the neuter (rather than the masculine) to refer to the person who is begotten by God in 5:4a.  We might have expected the masculine here rather than the neuter pa'n toV gegennhmevnon ejk tou' qeou'.  However, BDF §138 (1) explains that "the neuter is sometimes used with respect to per�sons if it is not the individuals but a generic quality that is to be emphasized"; this seems to be the case here, where a collective aspect is in view: as a group, all those who have been begotten by God, that is, all true believers, overcome the world.  The author is once more looking at the situation dualistically (in 'either/or' terms) as he sees the readers on the one hand as true believers who have overcome the world through their faith, and the opponents on the other as those who have claimed to have a relationship with God but really do not; they belong to the world in spite of their claims.
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